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THE ESSAY "CONTRA NOVATIANUM." 

As is well known, it was necessary for Harnack, in preparing his 
great History of Doctrine, to examine the single authors in a most 
exact manner. Of course, Novatian came in for his share of observa- 
tion, and on this occasion Harnack was led to pay especial attention to 
the essay against Novatian that is contained in the "Qusestiones Vete- 
ris et Novi Testamenti " which have been preserved for us in the 
works of Augustine. Harnack has lately taken up the whole subject 
of this essay and its surroundings. 1 

We have a very valuable commentary on the Pauline epistles, which 
has for centuries been passed along in the works of Ambrosius, so that 
the author, who cannot be Ambrosius himself, has received, by way of 
preeminence, the name Pseudo-Ambrosius, or rather Ambrosiaster. 
Now, the "Questions upon the Old and New Testament" seem to be 
from this Ambrosiaster, and the place where they were written is Rome. 
The time of the composition can be fixed quite nearly by the circum- 
stance that Eusebius is dead, but that Arianism is still the chief heresy 
for the author; that Christmas already falls on December 25 ; that the 
heathen are called " pagani ; " that the presbyters and deacons are no 
longer supposed to live as married men, and that it is about three 
hundred years since the fall of Jerusalem. The heathen are not very 
far below the Christians, for the author once names them " Romani" and 
elsewhere shows that they are not under the deepest ban. It is, then, 
possible to date this work after the death of Julian and, say, between 
the years 370 and 380 A. D. The author must have been a presbyter 
at Rome, and there are even signs that seem to point to his having the 
rank of senator. 

Some of the " Questions " were undoubtedly written by other 
authors, and it is of peculiar interest to ask whether the treatise "Con- 
tra Novatianum," which is numbered " Question 102 " (pp. 458-72), 
is from that Roman presbyter, or whether it is by an older or by a 
younger hand. 

Harnack first gives a summary of the essay, really almost a trans- 
lation of it, dividing it into thirteen chapters. The last two chapters, 
which are especially important, he translates exactly. He then observes 
that, although some points, like the references to persecutions and the 

1 In the Abhandlungen Alexander von Oettingen sum siebenzigsten Geburtstag gewid- 
met, von Freunden u. Schulern (Munchen : Beck, 1898) j the remainder of which was 
reviewed in this Journal, October, 1898, pp. 863-5. Harnack's essay is also reprinted 
separately. 
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direct address used toward Novatian, look like a book from the time 
of Novatian, yet this essay is by the same Roman presbyter from the 
last third of the fourth century who wrote the rest of the " Questions." 
In order to prove this he brings forward a number of interesting cor- 
respondences. For example, we find in this essay and in two others 
of the " Questions" the critical remark that the third psalm is later 
than the fiftieth psalm ; the fact that a man in high position should 
keep himself free from business and its questionable practices is 
referred to here and in other of the " Questions ; " and among other 
curious coincidences is one that apparently offers to us the first case of 
the use of the term "ecclesiastical law" (Jus ecclesiasticum). On p. 77 
(p. 24 of the reprint), in a note that is continued from the preceding 
page, Harnack gives all the Scripture citations in this essay " Contra 
Novatianum ; " he also remarks that the author does not cite the epistle 
to the Hebrews and does not know that the Novatians appealed to that 
epistle. 

Harnack then points to the fact that this tract presents us with one 
of the two most impartial accounts of Novatianism, the other being 
that of the Novatian Sympronianus. The picture is also a complete 
one. The essence of the Novatian doctrine is the following : The 
church is the body of Christ, and must therefore be kept holy as Christ 
is holy. Baptism, in which all sins are forgiven, makes each single 
member a member of Christ ; all together form the body of Christ. 
The church has, upon repentance, forgiveness for all sins that are com- 
mitted after baptism — even for murder; for two sins alone can no 
forgiveness be found here on earth, since they are, in the strict sense, 
the sins against God : these are idolatry and whoredom. For idolatry 
there is no forgiveness, because Christ said squarely and without limi- 
tation : "Who denies me, him will I also deny." The necessary con- 
sequence of this is that this sin, however different its sources and its 
accompaniments at various times may be, is identical with the sin 
against the Holy Ghost. Of this sin alone is it declared that it can 
be forgiven neither in this world nor in the future world. In bap- 
tism we have, after the forgiveness of all our sins, received the Holy 
Ghost, and we should, from this time onward, not sin against the Holy 
Ghost. If we do it, do sin thus, we lose in fact the Holy Ghost that 
we received in the act of baptism. There is, however, only one baptism. 
And whoredom is also not to be forgiven upon earth. For, according 
to the apostle, all other sins are outside of the body, but the whore- 
monger sins against the body. The body that the apostle means here 
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is the body of Christ. Therefore whoredom is equivalent to sacrilege 
and is precisely the same as the denying Christ by idolatry. Hence 
the church cannot again receive into her communion either an idolater 
or a whoremonger. For these have committed the sin against God, 
which the church can in a logical way have no power to loose. She 
must, nevertheless, preach to these sinners repentance, and they must 
continue in repentance until their end, for the call to repentance is 
unlimited in Scripture, although the announcement of the fruit of 
repentance, of remission, is not unlimited. That is, God can accept 
these sinners again, but we men know nothing about it. The Scripture 
proofs for this doctrine are Matt. 10 : 33 ; Paul's command to put away 
the evil ones from among us, 1 Cor. 5 : 1 ff.; 6:18, and, a favorite pas- 
sage of Novatian's, Peter's doubting answer to Simon Magus, Acts 8:22. 
The call to repentance in the letters in the book of Revelation, and 
2 Tim. 2 : 20 f., do not count here, because they refer, not to Christians, 
but to the unbaptized ; not to the church, but to the world. In spite of 
the clear commands of the Scriptures, the great church (the church in 
general) receives again idolaters and whoremongers. That is her total 
self-destruction. For in the church all form one body, namely the 
body of Christ, and therefore the evil ones contaminate the good ones, 
and the whole body is destroyed. Even though they have the correct 
"professio" and " traditio," they have really lost their salvation, and 
they wear the name of Christian without any right, seeing that it only 
belongs to the true church. They cannot have any communion with 
the true church. True Christians are only to be found in Novatian's 
society, and the Christians should call themselves, not only Christians, 
but also Novatians, so as to distinguish themselves from the false Chris- 
tians. Novatian led the pure church out from the false one, and 
gathered the true Christians together. Besides, in the false church 
they give the body of Christ to open sinners, and they endure priests 
who lead a repulsive life. How can the ministrations of such priests 
be effectual ? In the true church, on the contrary, all the members 
are "pure ones," or "holy." 

This portrayal of the doctrine of Novatian is a welcome addition 
to the corresponding sections in the Histories of Doctrine. At the 
same time Harnack raises the question whether this picture from the 
essay "Contra Novatianum" is altogether correct for Novatian himself, 
whether there be not points that arose in the society after Novatian's 
death. He thinks that there can be doubt only upon four points: (1) 
Did Novatian put whoredom on a level with idolatry, and therefore say 
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that it was not to be forgiven on earth ? This question he answers in 
the affirmative, with all probability on his side. Not only was the con- 
junction of whoredom with idolatry a common thing in the Old Testa- 
ment and in the older church, but also in one passage in Qusest. 50 
(of Part I) we find the severe treatment of whoredom referred to Nova- 
tian himself. Of course, it would not be at the first moment that this 
question came up, but only after a certain time of peace in the church 
had placed the apostates in the background. (2) Did Novatian iden- 
tify the denial of Christ with the sin against the Holy Ghost ? This 
question Harnack is unwilling to decide. The difficulty lies in the 
fact that Novatian clearly leaves the possibility open that the sin of 
idolatry be forgiven even after baptism, that is to say, by God in the 
other world, whereas the sin against the Holy Ghost in the gospel is 
declared to be altogether unforgivable. Perhaps the solution is to be 
found in the possibility that Novatian did not consider the sin against 
the Holy Ghost as absolutely unforgivable, in that he did not take the 
"in futurum " as more than relative. (3) Did Novatian object to the 
bestowing of the Lord's supper on the sinners? No doubt, answers 
Harnack. To give the body of the Lord to those who had soiled 
themselves with idolatry was the abomination of desolation. The 
least that could be demanded of the church was that the communion 
of the Lord's supper should represent the communion of the saints. 
This demand has ever since continued to be made in the history of the 
church, down to the schismatical movements in Dutch Calvinism and 
in the Calvinism of the lower Rhine in modern times. (4) Did 
Novatian consider the ministrations of unworthy priests as inefficient ? 
This is the most important of these four questions. It has been sup- 
posed that this question did not come up until Donatism. After a 
discussion of all the evidence, Harnack thinks that Novatian doubtless 
insisted upon it that both the "professio" and the " conversatio " of 
the priest must be Christian. The Donatistic crisis did not bring this 
question into the church for the first time ; it only addressed itself to a 
particular mode of putting this question which for three generations 
had stirred the western church, partly in secret and partly openly. 
In order to gain a vantage-ground for the last determination touch- 
ing the author of the essay " Contra Novatianum," Harnack writes a 
page that I must reproduce intact : 

The fundamental question of the history of religion in the West — in a certain 
manner of all religious history of a higher class — was discussed in the Montanistic, 
Hippolytistic, Novatian, and Donatistic conflicts in the course of two centuries. Does 
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in religion personal inspiration and a holiness of life that corresponds to that inspira- 
tion express the essence of the thing, or is that essence to be found in a " saving good " 
and in the "faith" directed toward that good ? The latter conviction was victorious, 
and with it a certain second-class religion — -we might call it the ecclesiastical religion 
— was established, in which, nevertheless, the warmth and independence of religion 
can grow in a peculiar way. The question that pends between Catholicism and Prot- 
estantism is in certain respects only a subsidiary question. For both stand upon the 
ground measured off by Augustine after denying the claims of Novatianism and of 
Donatism. The distinction that has arisen within the ecclesiastical religion results 
from the different conception of the "saving good" (either as more objective and 
magical or as forming the basis of a personal relation), and of "faith " (as obedience 
or as confidence). That distinction results also further from the bold stroke of Catholi- 
cism in recognizing the " original religion " in spite of all, and in incorporating the 
" religiosi " into itself under the point of view of higher piety, while Protestantism 
exerts itself to reach the higher aim of unfolding the " original religion " out of " faith " 
and " regeneration " itself. In Augustine's theses the struggle between the original 
religion, which in truth only held fast to a very small portion of its claims, and the 
ecclesiastical religion reached its temporary conclusion. The universality of this great 
thinker showed itself in the fact that he so sketched the ecclesiastical religion that 
even then alongside of the Catholic peculiarity the peculiarities of the Evangelical 
(Protestant) religion announced themselves, and that the rights of the original religion 
are to be expressed both in the form of the recognized monasticism and in the deeper 
conception of the " fides." 

With this as a basis Harnack then shows that Augustine not only 
owed much to other predecessors, but also to this Roman presbyter, 
the author of this essay. In closing Harnack alludes to the curious 
fact that the writer avowedly writes in the defensive. This adds new 
light for the position of the Novatian church at Rome in the year, let 
us say, 370. The Novatian bishop received Symmachus the fugitive 
and had influence enough to secure his pardon from Theodosius. 
And our orthodox presbyter, in Rome itself, writes not aggressively, 
but apologetically. Caspar Rene Gregory. 

The University of Leipzig, 
Germany. 



SOME ASPECTS OF PAUL'S THEOLOGY IN THE 
PHILIPPIAN EPISTLE. 

II. 1 

M. Menegoz, in his treatise Le peche et la redemption, says that 
Phil. 3 : 8-10 contains the most precise statement of the Pauline doctrine 
of justification by faith. It seems to me that this opinion is just. 
The passage does not contradict any previous utterance of Paul, nor 

'See the American Journal of Theology, Vol. Ill, pp. 107-16. 



